
STOP 



Early Journal Content on JSTOR, Free to Anyone in the World 

This article is one of nearly 500,000 scholarly works digitized and made freely available to everyone in 
the world by JSTOR. 

Known as the Early Journal Content, this set of works include research articles, news, letters, and other 
writings published in more than 200 of the oldest leading academic journals. The works date from the 
mid-seventeenth to the early twentieth centuries. 

We encourage people to read and share the Early Journal Content openly and to tell others that this 
resource exists. People may post this content online or redistribute in any way for non-commercial 
purposes. 

Read more about Early Journal Content at http://about.jstor.org/participate-jstor/individuals/early- 
journal-content . 



JSTOR is a digital library of academic journals, books, and primary source objects. JSTOR helps people 
discover, use, and build upon a wide range of content through a powerful research and teaching 
platform, and preserves this content for future generations. JSTOR is part of ITHAKA, a not-for-profit 
organization that also includes Ithaka S+R and Portico. For more information about JSTOR, please 
contact support@jstor.org. 



V.— THE BEGINNING OP THE FOUKTH GOSPEL. 

In the first act of Goethe's drama, Faust tries to translate 
the beginning of the metaphysical prologue to the Fourth Gos- 
pel: he is dissatisfied with the traditional rendering In the 
beginning was the Word and prefers the translation Im Anfang 
war der Sinn; but then he thinks it ought to be Im Anfang war 
die Kraft, and finally he writes Im Anfang war die Tat. Goethe's 
Sinn means Mind (voik) or Reason (Adyos) : German unsinnig 
is synonymous with unvernilnftig , just as our sensible may mean 
reasonable, and senseless: contrary to reason. Mind may be 
used for German Sinn; the German phrase for to change one's 
mind is seinen Sinn Undern or anderen Sinnes werden. Our 
to have in mind is in German: im Sinne haben. Greek Adyos 
denotes both word and reason; logic is the science of reasoning. 
Thomas Hobbes (1651) says in his Leviathan (1, 4) : The 
Greeks have but one word, Adyos, for both speech and reason 
(cf. Prauenstadt's Schopenhauer-Lexihon 2, 338). In Syriac, 
melila means endowed with speech and reason; Syr. milletd 
denotes the faculty of speech or thought, reason, energy of mind. 
Saadia's Arabic version of the Pentateuch (EB 11 24, 532*) 1 
has for and man became a living soul (Gen. 2, 7) : Adam be- 
came nafs natiq = f<5ov Aoyucdy. Arab, natiq means endowed 
with the faculty of speech and reason; the noun nufq denotes 
both speech, articulated human language, and reason, intellect. 
Goethe's Kraft signifies Force, i. e. what modern physicists call 
energy. Helmholtz's epoch-making paper on the conservation 
of energy (1847) was entitled tfber die Erhaltung der Kraft. 
The title of Btichner's work on force and matter (1855) is 
Kraft und Stoff. Goethe's Tat means action, i. e. energy mani- 
fested in outward acts, motions and changes ; exertion of power 
or force. In Wilhelm Meister's Lehrjahre (vol. 10, p. 108 of 
the edition of the Bibliograph. Institut) we read : Das erste und 
letzte am Menschen ist die TatigTceit (cf. p. 820 of H. S. Cham- 
berlain's Die Grundlagen des Neunzehnten Jahrhunderts) . The 

*For the abbreviations see Journal of Biblical Literature, vol. 38, 
p. 142. 
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German term Tathraft for energy, which was coined in the eigh- 
teenth century, is a compound of Tat and Kraft. Energy is 
actual exertion of power. 

The various renderings of Xo'yos in Goethe's Faust are alluded 
to in a letter of Moltke, written in November 1883, to the his- 
torian Ludwig Hahn. The great strategist says there: For 
many years people have talked of German unity, have glorified 
it in verse and song; they held meetings, rifle-corps festivals, 
and passed resolutions. As long as they translated the Logos 
as the word, nothing came of it. Only when some one thought 
of Force, when the emperor in conjunction with Eoon created 
the army, and when Bismarck made Action inevitable, there was 
creation. But now again the Word predominates. 

While Xoyos at the beginning of the Johannine Gospel (c. 
135 a. d.) may mean both Word and Reason, it cannot denote 
Force or Action. These terms are not given as translations of 
Xoyos in b> apxfi fy o Xo'yos, but indicate what, according to 
Faust, the author of the Fourth Gospel should have written 
(note 1. 1233 : Es sollte stehn). The rendering Sinn = Beason 
and the substitutes Kraft = Force and Tat = Action, it may 
be supposed, go back to Herder. Professor Giinther Jacoby, of 
Greifswald, published a book in 1911, entitled Herder als Faust, 
in which he tried to show that many of Herder's remarks and 
ideas were utilized in Goethe's Faust, and that Faust's experi- 
ence reflects Herder. This latter statement is true to a certain 
extent, at any rate so far as the first part of Goethe's Faust is 
concerned, and I am convinced that many of Faust's philo- 
sophical and religious ideas were inspired by Herder; cf. Max 
Morris' review of Jacoby's book in Euphorion, vol. 20, parts 1 
and 2, p. 217 (Leipsic, 1913) and Eugen Kuhnemann's Herder 
(Munich, 1912), p. 235; also BL xxii. xxxiv. xxxvi. Even the 
great Biblical critic W. M. L. de Wette was much influenced by 
Herder (EE 3 21, 190, 1. 27; see also 5, 677, 1. 7). 

The English translations (there are nearly forty) of the lines 
(1224-1237) in Goethe's Faust, referring to the beginning of 
the Fourth Gospel, are unsatisfactory. A. Hayward (London, 
1864) and Anna Swanwick (New York, 1884) render: In the 
beginning was the Sense, the Power, the Deed. Now sense may 
mean mind, understanding; Iago says to Othello (3, 3, 374) : 
Are you a man? have you a soul or sense? (Schlegel-Tieck: 
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Vernunft und Sinn). The term power may signify energy, and 
deed may denote power of action; Milton (Farad. Lost 5, 549) 
says : Both will and deed created free. But the sense, the power, 
the deed cannot be understood without a commentary. J. Birch 
(London, 1839) and Frank Claudy (Washington, 1886) sub- 
stitute the Mind for the Sense, which is an improvement, al- 
though the article is objectionable. Spinoza speaks of Deus 
sive natura, but there may be a designing mind behind nature. 
Charles T. Brooks (Boston, 1866) has the thought, the power, 
the deed; but thought is less acceptable than mind, although it 
may satisfy the metaphysical idealists (EB 11 1, 75^) and it 
might be interpreted as Universal Thought. John Anster 
(London, 1835) and Bayard Taylor (Boston, 1871) as well as 
Thos. E. Webb (Dublin, 1880) render: the Thought, the Power, 
the Act. The last term is better than deed, but Action is pref- 
erable. The French translations of Henri Blase (Paris, 1840) 
and A. de Biedmatten (Paris, 1881) have V esprit, la force, Tac- 
tion and V Intelligence, la Force, V Action. The term Force is 
better than power. Sir Theodore Martin (London, 1862) gives : 
the Sense, the Force, the Deed. John Stewart Blackie (Lon- 
don, 1880) has Thought, Force, and the Deed. The omission of 
the article before Thought and Force is a distinct improvement, 
but we must follow the French translations in substituting 
Action for deed, and instead of thought we ought to use Reason. 
According to the Stoics, Reason (Aoyos) was the active prin- 
ciple (JfynfLoviKov) in the formation of the Universe. 2 There is a 
reason (Aoyos) for everything in nature. We find Stoic phrase- 
ology not only in the NT, but also in the OT {Eccl. 2). Sto- 
icism's most valuable lessons to the world were preserved in 
Christianity, and its monism was revived by Spinoza (EB 11 25, 
943'b. 951*). 

'Of. EB" 25, 942"; 13, 310"; 24, 375"; E. Zeller, Grundriss der Ge- 
schichte der griechischen PHlosopHe (1905), p. 213 (§69) and p. 288 
( § 94) . See also GJV 4 3, 709. The X070S is not the creative word of God 
(RE 3 11, 602, 1. 37). For the word of God in cuneiform literature cf. 
KAT 3 608, 1. 26; Zimmern, Babylonische Hymnen und Gebete, eweite 
Auswahl (Leipsic, 1911), p. 21; also RE 3 11, 601, 1. 18; Delitzsch, Die 
grosse Tauschung (Stuttgart, 1920) p. 75, 1. 11, and The Presentation 
of Christianity to Moslems (published by the Board of Missionary 
Preparation, New York) pp. 39. 57. 81. 99. 
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In Schiller's Jungfrau von Orleans the dying English gen- 
eral says after the two lines Unsinn, du siegst, und ich muss 
untergehn! \ Mit der Dummheit kampfen Gotter selbst vergebens 
(11. 2320-2322) : Erhabene Vernunft, lichthelle Tochter \ des 
gottlichen Hauptes, weise Griinderin \ des Weltgebdudes, Fiih- 
rerin der Sterne. According to Bismarck, mit in the line Mit 
der Dummheit kampfen Gotter selbst vergebens should be taken 
to mean allied to, not against, but this interpretation is, of 
course, untenable. 

Ebeling (MDOG, No. 58, p. 23, n. *) regards Mummu in the 
first fragment of the cuneiform Creation tablets (KAT 3 492, n. 
2 ; cf. AJP 39, 307 ; OLZ 12, 291) as a personification of Eeason 
(Logos). He may combine Assyr. mummu with Syr. h&und, 
reason (mehauupn, rational; Heb. hon, wealth, is identical with 
on) or with Assyr. amu, to speak = Heb. Kama; cf. Arab, natiq, 
Syr. melild; also Arab, udhama (JBL 34, 79; 26, 44; ZDMG 
61, 295, 1. 14; EB 938, n. 4; Mic. 101, b; ZA 17, 356; OLZ 
17, 6. 421). See also MVAG 21, 215, 1. 2. 

The Fourth Gospel (1, 1) identifies Eeason (6 Adyo?) with 
God (km 0eo? tjv 6 Xdyos). All things were made by it (vavra 
&' avrov iyiviro) and no man has seen God at any time (Otov 
ov&k iwpaKtv ™woTt) : 1, 3. 18; cf. 5, 37 and ZDMG 63, 513, 
1. 12. The reason why the rendering Reason has not been 
adopted by the theologians (cf. BE 3 11, 600, 1. 6) is that Faith 
and Reason are supposed to be incompatible. The creator of 
Latin Christian literature is said to have formulated the prin- 
ciple Credo quia absurdum. 3 Rationalist is not a complimen- 
tary term, and the sacrificium intellectus is regarded as a most 
acceptable offering. Even Luther denounced Reason as a cun- 
ning fool and a pretty harlot (EB 1 * 23, 22 a . 2V>). Positive 
religion is something more than the intellectual apprehension 
of the reason in the universe (EB 11 19, 347 b ) and the peace of 
God gives more comfort and strength than any human thinking 
(VB ad Phil. 4, 7). Pax Dei, quae corda nostra et intelli- 
gentias nostras custodit, exsuperat omnem sensum. 

Paul Haupt. 



"Tertullian (De cwme Christi 5) says: prorsus credibile quia m- 
eptum est. 



